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No blessing over the broken matzah 
%Harold Schulweis 

I was five, perhaps six years old, when I found the 
matzah which my grandfather had placed in a linen 

j napkin and hidden in the bedroom. I had glued my 
eyes on him from the moment he performed the 
yahatz ceremony, breaking the middle matzah into 
two unequal parts and replacing the smaller part in 

»its original position. When he returned to the table, 
ideil looked forward to the search and retrieval. I 
ti knew, as did all my cousins around the Seder ta-
ly! ble, that he who found the concealed larger part, 
» the afikomen, could hold out for any prize. That 

Passover night the Seder ran exceptionally long 
i and I was sleepy because of the cups of wine I had 
j drunk and the lateness of the hour. I hid the nap-

. j kinned matzah beneath the pillow of the bed and 

. Lprompdy fell into a deep sleep. I remember being 
"fi roused by my mother who, with some urgency in 
h her voice, insisted that I return the matzah so that 
jjjj: the services could be completed. As I did so I 
1 sensed that this was no child's play, that behind 
'" the hide-and-seek lay a more serious meaning. 

They were serious and I, who knew where the 
™ broken matzah was, held some true power in my 

hands. 
J 
1 Through the years I sensed more and more the 
} mystery of the yahatz act. Every other ritual ges-
• ture was preceded by a benediction—over the 

"j wine, the washing of the hands, the parsley, the 
I matzot, the bitter herbs mixed with haroset. But 

there was no brachah recited over the yahatz, not 
even an explanation such as the one given before 
eating the Hillel sandwich. Rabbinic scholars 

ij sensed as well, the oddity of reciting a motzi over 
I a broken piece of unleavened bread; they wondered 
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why the middle matzah and not the other two were 
broken, and why it was broken into two uneven 
parts with the larger part saved for the afikomen. 
Their explanations are largely legal, based upon 
the position of the Rambam, the Rif and other 
sages. For others, the "stealing" of the afikomen 
was designed to keep the children awake with 
play. But none of the explanations satisfied me. As 
in the case of opening the door for Elijah, I knew 
that more than the amusement of children was 
meant. 
Wanting Wholeness but Not Having It 
In the outline of the Seder ritual the division of the 
middle matzah—yahatz—takes place early, before 
the great declaration, "This is the bread of afflic-
tion." The eating of the retrieved matzah comes 
after ransoming it from the children at the end of 
the Seder. The ritual of eating the afikomen is 
called tzafun, which means "hidden." It, too, is 
eaten in silence, without benediction, before mid-
night. After the afikomen no food or drink is to be 
taken except for the final two cups of wine. In 
some haggadot there is a devotional prayer in 
Aramaic which announces, "I am ready and pre-
pared to perform the commandment of eating the 
afikomen to unite the Holy One blessed be He and 
His Divine Presence through the hidden and secret 
Guardian on behalf of all Israel." 
Brokenness is a symbol of incompletion. Life is 
not whole. The Passover itself is not complete. 
The Passover we celebrate deals with the past 
redemption of our people from the bondage in 
Egypt. That redemption is a fact of history and it 
heartens us because through its recollection we 
know that our hope for future redemption is not 
fantasy. It did happen once and to our whole peo-
ple. A small slave people witnessed the power of a 
supreme divine agency to snap the heavy chains 
around our hands, and to break the yoke upon our 
necks. It was no dream, this redemption. It hap-
pened, and at the Seder we relate the testimony of 
this act. 
But it is towards the Passover of the Future that 
our memories are directed. The redemption is not 
over. There is fear and poverty and sickness. 
There is a trembling oh earth. Around us are the 
plagues of pollution, and images of fiery nuclear 
explosions in the clouds, not like the cloud of 
glory and the pillar of fire which led our ancestors 
through the wilderness. The broken matzah speaks 
to our times, shakes us by the shoulders and shouts 
into our hearts, "Do not bury your spirit in his-
tory. Do not think it is over, complete, that the 
Messiah has come and you have nothing to do but 
to wait, to pray, to believe." 



The Past and Present Tell our Future 
The history of our liberation is not foi the sake of 
gloating over the past but for confirmation of our 
hopes. Even as we retrieve the past, the future is 
held before us. We begin the story of our past af-
fliction with an appeal for present help and with an 
eye set upon the future. Three time dimensions in 
one opening paragraph: "This is the bread of af-
fliction that our ancestors ate in the land of Egypt. 
All who are hungry, let them come in an eat; all 
who are in need come in and celebrate the Passo-
ver. Now we are here, next year in Israel. Now 
we are subjects, next year may we be free 
persons." 
The silence before the breaking of the middle mat-
zah and before the eating of the afikomen suggests 
that something secret is expressed in the ceremony. 
We know that the idea of a Messianic era was con-
sidered a threat to regimes for whom there was no 
messiah but the Emperor, no redeemer but Rome. 
To dream of an era of peace, an end to slavery is 
a revolutionary critique of the status quo. Jews dis-
agreed among themselves as to who the Messiah 
will be or when the Messiah will come, but one 
thing they all knew. This was not the Messiah, 
now was not the fulfillment of the Messianic era. 
In silence, without benediction—for one does not 
bless that which has not yet occurred—they broke 
the matzah hidden between the two whole ones, 
anticipated its recovery, and eating it affirmed their 
belief in the Passover of the Future. 

The hidden matzah is the greater part. The promise 
of the future is greater than the achievements of 
the past. It is no game to keep the child awake, 
this secret. It is the vision of Messianic times to-
ward which we live and struggle. Rouse the child 
from his slumber. Without his find the Seder can-
not be completed. • 

Limbo regained 
Janet K. Tracy Landman 
I remember the first time I really understood the 
concept of limbo. The case that was being 
presented, perhaps it was by Sister Aniceta, my 
fourth-grade teacher, was that of a baby who died 
before being baptized. What if there were no Cath-
olic nurse on hand in the operating room to per-
form a layperson's baptism, and the baby died? 
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What would happen to this baby's soul: would it 
go to heaven or to hell? i 
Sister Aniceta explained that this baby's soul coull 
not be admitted to heaven, since that required the. 
sacrament of baptism. But it seemed unthinkable tt 
imagine this baby's spirit condemned to an eternit 
in hell through no fault of its own. By the same 
token, there was no good reason for such a soul V 
languish in purgatory, the place of temporary but 
intense suffering set aside for the souls of those 
whose sins were sufficiently serious to preclude . 
immediate admission to heaven but not so grievovi 
as to condemn them to hell. Fortunately, there wa« 
a solution. The Fathers of the Church had deter-
mined that such a soul would go to limbo, a 
spiritual "place" unlike purgatory or hell, because 
it entailed no purgative or punitive suffering, but: 
also unlike heaven, because it lacked the Beatific 
Vision. No fire and no fireworks. 

If I remember accurately, the discovery of limbo j 
precipitated one of my first experiences of inchoafci 
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